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Introduction

by Pujya Sri Svami Dayananda Sarasvati

The difference between success and failure in any given undertaking
requires not only effort, but an additional factor called daiva or Grace.
Effort alone will not account for the difference between success and
failure. Some call this unseen element underlying one’s undertaking
as '‘God’s Grace’ or ‘the Grace of the Lord.” Does this mean that the
Lord ponders over who to give His Grace to? What is the basis on
which He distributes His Grace? Does He give Grace to one particular
person, none to another and punishment to yet a third person? This
sort of thinking is completely irrational. A student once told me, ‘Svami
ji, I had a flat tire. It was cold and I pulled over, but nobody would
stop to help me. Finally, after an hour, by God’s Grace, somebody
stopped their car and helped me.’ If God’s Grace gave you aid, why
did He allow you to get a flat tire in first place? He then made you
shiver in the cold for an hour! Where was He during this time of need?
Was He angry with you for an entire hour? Nobody can answer such
questions.

There is no such thing as ‘God’s Grace.” There is only karmaphala; the
results of one’s actions (karma). God/the Lord, whom we shall call
I$vara, is this law of karma, as well as everything which manifests and
everything which does not manifest in accordance with this law. Every
manifestation in this awareness is Iévara.

One has a will, from which springs desires, and ambitions. This is
much more than animals have. Only Human beings have a will, so it
is a privilege to have ambitions. It is a privilege to have desires. Yet,
one will want to fulfill those desires. In order to fulfill them, one will
have to use one’s will to make choices between the different means
available with which to attain those desires. One may either follow the
path of proper and right behavior (dharma), or follow an adharmic
path, abandoning ethical norms.

In the process of every achievement there are right means and wrong
means with which to gain that achievement. There are means and

ends, causes and effects, actions and results. All these are given. If 1
follow Dharma, that is to say ‘ethical norms which are commonly
accepted by all of us,” I may be confident in saying that there will be
no problem with the outcome of my actions. Problems arise when one
rubs up against the law of Dharma. When one rubs against a tree, the
tree will rub against you. One can't accuse the tree of rubbing. It is
you who chose to rub, and having rubbed, found that you were rubbed
in return. If you are angry and rub more forcefully, it will be you and
not the tree that will end up bleeding.

Where there is Dharma one cannot but avoid karma. Essentially, the
flip side of Dharma is karma. Karma does not exist independently of
Dharma, and only Dharma makes karma work. There is a law of
karma, which is that if you go against Dharma, you have to pay the
price. Maybe because of sheer physical power, or the power of
monetary wealth, you get away with something unethical. Yet, if one’s
actions go against the whole system of laws, those laws will shape a
result that will exact a price from you for those actions. So, respect
Dharma and act in such a way that you live a life of Dharma. Live a
life of least resistance to the law that is I$vara; a life of no ‘rubbing.’
This is not an easy thing to accomplish. Yet, it is the truth of living.
One who lives in this way lives a life of Dharma.

Extracted and edited from the talk “Invoking the Grace of Iévara” given by PGjya Sri
Svami Dayananda Sarasvati.

Durga

Durga is the Lord/Iévari in the form of the sacred, feminine
protectress. The Lord/Iévari is that which is both immanent and
transcendent, and may be personified by any form that embraces the
highest, healthiest values and qualities (sattva). In the scope of the
Vedas (the scriptural basis for all *Hindu’ wisdom), God/Iévari is not
some entity sitting away from us in *heaven,’ judging our every action,
nor is She an ‘idol,” worshipped as some independent deity. She is
infinite-awareness-fullness, transcending all labels, forms and
functions. She is immediate - ‘Now-Now’ - manifest as every breath



and every heartbeat, from the Higgs Boson to super-massive black
holes. As Durga, she is that universal set of laws (Dharma) that
governs how one’s actions (karma) are ‘processed’ and, depending on
what one has ‘ordered’, manifesting the fruits of these actions
(karmaphala) to the one who has done the ordering.

Durga is usually depicted riding a lion (sirnha) which is her vehicle
(vahanam). She holds numerous objects in Her 8 hands. These objects
tend to be weapons like the trident, the discus, the bow and arrow,
the mace and the sword. She carries other auspicious objects like the
conch shell and the half-bloomed-lotus. Usually, one of Durga’s hands
will be in the form of an auspicious gesture like the gesture of
fearlessness. Because of Her immense power (Sakti), the male ‘gods’
have gifted Her their finest weapons. She is entrusted by them to
protect Dharma (Vedic and universal values).

Dharma

Dharma protects those who protect Dharma (dharmo raksati
raksitah). The Sanskrit word Dharma may take on many meanings
depending on context. Dharma may best be understood to mean
‘those actions, when followed, which will sustain ecologically and
harmoniously at all levels.” To ‘stand in Dharma’ means to choose to
act in accordance with all Vedic and Universal values*; for example,
the value of ahimsa (ahimsa paramo dharmah); the primary, exalted
value being the avoidance of any form of violence (because, as
Humans, we have habitual tendencies to act out violently). If one
follows the value of ahimsa** from moment to moment, reading the
context and adjusting to it, mindfully practicing ‘avoidance of
violence,” one is ‘standing in Dharma.’ It is important for a spiritual
seeker to understand that by fully embracing Dharma, one is taking
on a life-long prayerful commitment or vow (vrtam) not only to ahimsa
but to all Vedic and universal values.

*Please refer to PGjya Sri Svami Dayananda Sarasvati’s beautiful book ‘The Value of
Values.’

** *T may feel like it...I need not. I do not want this said/done to me.” If one is able
to say this to one’s self, one may avoid violence. See ‘Tattvabodhah.’

Durga’s Weapons, Sacred
Objects & Hand Gesture(s)

PRIS Tristla/Trident

A gift* from Lord Siva, the trident represents the three-fold material
qualities (gunas); sattva-rajas-tamas. The one who wields these
qualities (not as a crutch, but with complete mastery and agenda-less
non-manipulation) is the Lord**/Iévari***, It is important to note that
all of Durga’s weapons (an expression of karma) will protect those
who protect Dharma. Her weapons will also chastise/punish those who
go against Dharma. Durga is absolutely impartial regarding how the
fruits of one’s actions are manifested. What one receives is exactly
what one has ordered; the fruits of all past actions accruing to the
agent. Being impartial, Durga has no personal agenda (ragas and
dvesas) regarding this outcome. By following Dharma, and by settling
all accounts with Durga as ‘the-infallible,” one may actually attain
resolution regarding facts one cannot change.

*The anecdotes and stories used to describe Durga come primarily from sacred texts

called the Puranas. These texts personify the Lord, and are meant to help the
disciple connect on a personal level using sacred, symbolic metaphor.

**While the word ‘Lord’ has a distinctly masculine connotation, in the context of this
booklet, Lord implies ‘laws’. These laws are expressed as karma and manifest from
infinite-intelligent-order-being, whose nature is both immanence and
transcendence. In this context, the Lord/Iévari manifests as Dharma.

***The feminine Sanskrit form of the word Iévara (Lord).

§aaq 9%  Sudaréana Cakra/Discus

A gift from Lord Visnu, this weapon is known as the ‘disc of auspicious
vision” or ‘the disc of clear vision’ (as absolute-fullness), representing
the one who effortlessly wields all sacred circles and sacred cycles
(time and space as maya/prakrtih). The sudar$ana cakra has 108
serrations along its circumference symbolizing the discipline of japa
and representing Self-integration and mastery. The disc rotates
around Durga’s index finger; She being the center of all centers, yet

v



unconditioned by time (death). Durga has mastery over all material
(maya), which she wields with non-attachment, zero-manipulation
and agenda-less-ness.

gfeuTald 2§l Daksinavarti Sankha/
(Anti-clockwise) Left-Spiraling Conch Shell

The anticlockwise spiral conch is the rarer of the two possible types of
conch spirals; left symbolizing the feminine principle. It is a
symbol of Visnu. The conch, when sounded, represents the sacred
sound-symbol orkara; Durga as the Lord/Iévari in the form of the
four sacred Vedas. Mythology places all the wealth of Devi Laksmi in
the daksinavarti sankha. When sounded, the conch will root out all
unseen inauspicious factors and invite in all Grace-factors (daivam),
blessing those who stand in Dharma.

FAEH € (Kaumodaki) Gada/

Mace (of Kaumodaki)

The mace of Kaumodaki is another gift from Lord Visnu. This weapon
destroys ignorance (moha)*; the lack of proper discrimination
between what is permanent (timeless) and what is impermanent
(time-bound)**. In the Mahabharata, Lord Krsna (an avatara of Visnu)
is gifted two weapons from Lord Varuna; the Kaumodaki gada and the
Sudar$ana cakra. Durga will punish or chastise those who go against
Dharma. Durga’s punishments are ‘earned’ (through some form of
inappropriate behavior performed by the agent in the past), and are
meant to wake the individual up to their conscience; making clear the
ultimate purpose of Human embodiment (that purpose being moksa).

*Please refer to the Press booklet ‘Bhajagovindam’ regarding the moha
mudgharah.

**Durga blesses Her devotees with ‘proper’ discrimination (vivekah). Contextually,
‘discrimination’ may be seen as two-fold; one aspect as ‘Dharma-adharma vivekah’,
which is the ability to discriminate between what is correct and what is incorrect
behavior (the value of values). The second aspect of discrimination, and one which

\"

is more subtle in nature, deals with what is called ‘nitya-anitya vastu vivekah’; the
ability to ‘see’ what is impermanent, time-bound and of a lower order or reality, and
what is in essence, ‘real.” See ‘Tattvabodhah.’

IAIIHEIS  Ardha-Vikasa-Padma/

Half-bloomed-Lotus

The half-bloomed-lotus represents trust in a process that is still
unfolding (the implied meaning indicating the ongoing process of Self-
inquiry). This particular lotus is pink, symbolizing purity (freedom from
binding likes and dislikes). The Sanskrit word vikasa, besides giving
the sense of ‘bloom(ing)’ may also mean ‘expanding’ (as in expanding
one’s objective clarity). The lotus can never be tainted (being
unalloyed and unsullied), is well established in the Earth and remains
uninvolved and unaffected by any impurity.

¥qd 9«1 Dhanus ca Bana/Bow and Arrow

Durga holds both the bow and arrow in one hand. They represent
Her ability to sustain single-pointed, conscious, deliberate action
regarding Her desired target. The skill to focus and concentrate is
grounded in one’s clear decision, explicit intention and the action of
putting decision and intention into conscious, prayerful practice
(niscaya-sankalpa-abhyasa). The Sanskrit word astra indicates a
weapon that leaves the hand (arrow, etc.) while the word Sastra
indicates one that stays in the hand (sword, etc.). One never worships
power, only the powerful (conscious-non-manipulative-being).

€y Khadga/Sword

The sword represents discriminate inquiry leading to discriminative
knowledge (jfianam) and will cut through ignorance (moha). Durga is
‘the-infallible’, representing all Dharmic qualities in full measure.
Durga is absolute-fearless-ness, having the ability to wield maya with
zero manipulation. The ‘tree of samsara’ is cut down by the sword of
discrimination (viveka); She being uninvolved and unaffected
(asangah) and reveling in Herself, by Herself, as quality-less-
vi



awareness-fullness. Durga has pin-point clarity regarding what is
proper and what is improper behavior (Dharma-adharma). She also
maintains clear discrimination regarding what is timeless and what is
time-bound (nitya-anitya vastu vivekah).

SHY 8&d (Hal) Abhaya Hasta (Mudra)/

Hand (Gesture) of Fearlessness

One of Durga’s right hands is usually depicted in the gesture (mudra)
of fearlessness; the hand at chest level with the fingers pointing
upward and the palm facing outward. By implication, one of her left
hands (unseen) will be in the ‘gesture of refuge’ (Sarana hasta); the
hand low near the Earth. Durga is saying, “take refuge in my lotus
feet (in the one who stands in Dharma) and I shall bless and protect
you.” The implied meaning of the $arana hasta/abhaya hasta signifies
that those who wish to gain Self-knowledge must first find trust in
‘the-infallible,” relax, gain fearless-ness, grow out of habitually
resolving in offence-defense posturing, and take refuge in the
Lord/Iévari, manifest as the teacher and the teaching of Vedanta.

N.B.: For a modern approach regarding the Vedic metaphor of sacred images, one
may explore Alex Grey'’s paintings and his ‘Chapel of Sacred Mirrors.’

N.B.: The interested student may explore the Durga Saptasati, which may be found
in chapters 81 through 93 of the Markandeya Purana. The Durga Saptasati (also
known as the Devi Mahatmyam) contains three episodes or stories in 13 chapters
with a total of 700 verses. These stories extol the virtues of the Lord/Goddess in the
forms of Kali, Durga and Sarasvati respectively. Devi is invoked as Candi numerous
times in the Durga Saptasati. Candi indicates the Lord/Iévari in Her fiercest form.
The Candi Pija or Candi Homa is a ritual propitiating Durga Devi and may be
practiced to help remove obstacles that may impede one’s path for greater clarity
regarding the nature of objective reality.

N.B.: Pura eva navam; that which is ancient and yet ever-relevant is Purana. There
are 18 Maha Puranas (Great Puranas) and 18 Upa Puranas (Minor Puranas).
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Invocation

Orn $ri gurubhyo namah harih om

Om sarasvati namastubhyarn varade kama rupini
vidyarambharh karisyami siddhirbhavatu me sada ()
ya devi stlyate nityarm vibhudairvedaparagaih

sa me vasatu jihvagre brahmartpa sarasvati (2

aim hrim Om sarasvatyai hamah

Om vagarthavivasamprktau vagartha pratipattaye

jagatahpitarau vande parvati paramesvarau ()

Om maya kundalint kriya madhumati kali kalamalini
matangi vijaya jaya bhagavati devi Siva $ambhavi

Sakti $ankaravallabha trinayana vagvadini bhairavi
hrimkari tripura para paramayi mata kumarityasi Om )
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Orh Atha Durga Suktam

Om jétaveldase sunavémé soma marétiygto nidalmhét_i vedallh
sa nallh parsgdatli dErgér)_i viévé n§vev? sindhuri%
dur_itétyégnih (1)
témégnive;rném tapallsé jvalzjntim ValirOC?nTI'h

karmaphalesu just_ﬁm

|
durgam devigmsSaranamaham prapadye sutarasi tarase

namah (2

agne tvam pa'llray§ navy<5 asman svgstibh_iratli durgani viéva
pUécé pl_’thvim béhglé nall ErvT bhavé tgkéyg tanallyéyé

Sarhyoh @)

| | | |
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prtanaJ|tagmsahamanamugramagnlgm huvema

paramatsadhasthat
sa nah parsadati durgani visva ksamaddevo ati

durita’tyagnih (s)

| | | |
pratnosi kamidyo adhvaresu sanacca hota navyasca satsi
" | | |
svamcagne tanuvarm piprayasvasmabhyam ca
- - - . Y
saubhagamayajasva (6)

gobhlrJustamayUJo n|5|ktam tavendra wsnoranusamcarema

| | |
nakasya prstham abhisarmvasano vaisnavim loka

ima dayantam ()
| | |
(Om)* katyayanaya vidmahe kanyakumari dhimahi

| I
tanno durgih pracodayat (s)

|
Om $antih Santih $antih

*Please note that this particular Om is chanted only when the Durga Gayatri Mantra
(stanza #8) is repeated. Nine repetitions of this mantra is considered auspicious.
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Oh, Lord! We now bow our heads in reverential salutations unto all
teachers and to the sacred lineage of teachers. We invoke their grace
to remove our self-ignorance. Oh, Goddess Sarasvati, our salutations
to You. Oh, fulfiller of all my desires, I am to begin my sacred studies.
May my pursuit of knowledge end in success. (1; pp.1-2) May the self-
effulgent Goddess Sarasvati, the conduit of ‘knowledge of the
absolute,’ the very incarnation of limitlessness (who praises those wise
enough to have studied, absorbed and assimilated the four Vedas)
ever reside in my heart and rest on my tongue. My prostrations to
Sarasvatl Devl. (2; pp. 1-2) Devi Parvati and Lord Siva, the infallible
mother-father of this universe, timelessly inseparable like the word
and its meaning. We invoke Iévari’s grace to bless us with this vision
of oneness. (3; pp. 1-2) She who appears but is not; She as Goddess;
She who wields the power of movement (as prakrti); She who is the
only desirable one; She who is knowledge; She who wields time; She
who wears all the faces/phases of the moon as her necklace; She who
is one of the ten tantrik Goddesses; She who manifests as all human
desires (dharma-artha-kama-moksa); She who is victorious (over the
sat aris); She of the six glories (sat-ai$varyam) in absolute measure;
She whose nature is the light of awareness (svayam jyoti svarupah);
She who is happiness for no reason; She who is born of ultimate
auspiciousness (shambhuh); She who is the material-cause of the
whole universe; She who manifests in the intellect as absolute
freedom (through Self-knowledge); She who is the Wife of wives; She,
the three-eyed one (the sun, the moon and knowledge-fire); She who
is the word; She who manifests as the power of speech; She who is
free from the fear of death; She who manifests the entire universe;
She who is in-and-through the three states of experience
(waking/dream/deep-sleep); She who is not limited by place, time or
objectification (desa kala vastu aparicchinna); She who is available to
be ‘known’ in the intellect (buddhi); She who is one’s immediate ‘'I’;
She who is Mother; She who destroys ignorance and all its broods; to
that Durga I surrender. (4; pp. 1- 2)

Durga Suktam

Om! We offer the nectar of the soma creeper as an oblation to the all-
knowing Lord/Iévari; She who devours those beings that have
malevolent intent, leaving no trace of their ill will. May that Durga,
manifest as the altar of fire, help us to overcome obstacles like a ship
which gives us the means to cross an ocean. May She neutralize the
fruits of all our transgressions, allowing us to rise above them. (1; pp.
3-4) I take refuge in that Durga, consort of Visnu, who shines like
fire; She who manifests as all forms. Her devotees favor Her with
prayer, enjoying the fruits of those prayers. Oh, Durga, help me to
cross. I bow to you. Help me cross. (2; pp.3-4) Oh, ageless Lord, bless
us with your Grace to help us transcend all obstacles in order to reach
our goal. Bless us with abundant living space, fertile lands,
nourishment for our offspring and for their offspring. Remove all
adversity from our path. (3; pp. 3-4) Oh, Lord; the remover of all
obstacles and injury. You, like a ship, will ferry us across the ocean of
sarnsara. I repeatedly chant your names just like the noble sage Atri.
Help us to gain absolute clarity. (4; pp.3-4) We invoke Iévari, the cause
of the universe; She who conquers all advancing armies from her
stronghold. May She, the shining one, help us to remove obstacles
and transcend the world of objects. May she forgive us our misdeeds,
helping us rise above adversity. (s; pp.5-6) Oh, ISvari; manifest as joy;
praised in all Vedic rituals. You alone are manifest as the priest in all
ancient sacrifices of the gods and all present rituals of Humans. May
You manifest as Grace, and by Your manifestation, grant us Your
Grace. (6; pp.5-6) Oh, Lord, You are in-and-through all time and space
and yet transcend all time and space. We worship You, walking in your
footsteps. You, who manifest as all fields of experience; we bow to
You, serving You in this world. Grant us enough for there to be
material and spiritual abundance. (7; pp.5-6) We meditate on Your
formless form as pure-consciousness; as Durga. May You, daughter

of Katya, and the young daughter Uma, bless our minds to gain clarity.
(8; pp. 5-6)

Editor’s note: Our deepest thanks to Svami Tattvavidananda Sarasvati for his book ‘Vaidika Sikta
Mafijar’, which was used as a resource to help unfold the Durga Stktam. Harih omn!
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108 Names of
Durga
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Orm atha $ri durga astottarasatanamavalih

- (S
g %o G H: |
1) Om durgayai namah

Salutations to She who helps to break the chains of the past and
allow all her devotees to process pain in healthy, conscious ways.

. o N
R 3 RIENY H: |
2) Orn Sivayai namah
Salutations to the one who is happiness for no reason.

3 % AE-SEF ;|

3) O maha-laksmyai namah

Salutations to She, the fountain of all material and spiritual wealth.

e

¥ 30 HEWIY aH: |
4) Orm mahagauryai namah
Salutations to the beauty of beauties.
9

- [aN haNY
W 30 |UShY dH: |
5) Orm candikayai namah
Salutations to the one who destroys all suffering in her devotees.

. ¢ 2
& 30 A dH: |
6) Om sarvajhayai namah
Salutations to She who is all-knowing.

. (HhaNha N
O 30 HA[A[hY «H: |
7) Orm sarvalokesyai namah

Salutations to the one who is immanent
(in-and-through all space-time).

. c_ ¢ =\
¢ 30 HIGH-hAUQH H: |
8) Om sarvakarma-phalapradayai namah

Salutations to the one whose blessing is in-and-through
the results of all her devotee’s actions.

. WY =\
Q Fo FAAI-HIR 79: |
9) Om sarvatirtha-mayayai namah

Salutations to the one whose blessing is present at all sacred
pilgrimage centres (and all sources of fresh, spring-water).

. A
Qo 30 JUYTY H: |
10) Om punyayai namah
Salutations to She who blesses her devotees in the form of Grace.
10
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20 % Y dH: |
11) Om devayonyai namah

Salutations to the sacred birthplace of all the Devas
(celestial beings in seven heavens).

. N haNY
R F0 IAMASTY |H: |
12) Orm ayonijayai namah

Salutations to She of causeless birth.

- o ha\Y
93 0 HSTY AH: |
13) Orm bhumijayai namah
Salutations to the sacred mother of all sacred mothers.

9y Fo FRIUT A |

14) Orm nirgunayai namah

Salutations to She whose nature is quality-less-awareness.

, 2
X 30 SRR AH: |

15) Om adharasaktyai namah

Salutations to the power of all powers abiding in the powerful.

. ¢
98 o I AH: |
16) Orh ani$varyai namah
Salutations to She who has no master above Her.
11

- [ haNY
9 30 H[Fh[Y dH: |
17) Om ambikayai namah

Salutations to the Mother of all beings.

. O haNt
9¢ 0 MEENE aH: |
18) Orn nirahankarayai namah

Salutations to the one free from ignorance, arrogance
and any lack of self-esteem.

(N NI o\ (oY

R P JAIEEHIGeH dH: |
19) Orn sarvagarvavimardinyai namah

Salutations to She who destroys the sense of arrogance in the hearts
of all her devotees and instills gratitude for the-infinite-given.

N A N

Re 0 HAAX[RMIH «H: |
20) Om sarvalokapriyayai namah

Salutations to the most beloved by all humanity and all beings.

) A
R % Y qH: |
21) Orn vanyai namah

Salutations to She who is in-and-through all words and meanings.
- (W oD haNt
R 3 HAqeYllg—qddd «H: |
22) Om sarvavidhyadi-devatayai namah

Salutations to She as all Vedic injunctions and disciplines.
12
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23) Om parvatyai namah

Salutations to the sacred daughter of the (infinite crystal) mountain.

Y 0 AN A9: |

24) Om mayayai nhamah

Salutations to She who wields maya; making the impossible possible.

. o N
¥ 30 A 4H: |
25) Om kriyayai namah
Salutations to She who is the very action in-and-through all actions.
. O o
R 0 [deed—diHey dH: |
26) Om vindhya-vasinyai namah

Salutations to the one whose abode is the Vindhya Mountains.

Lo N N
RY 30 dslldcy dH: |
27) Om tejovatyai namah

Salutations to the one who shines with physical, emotional
and intellectual brilliance.

. A
R¢ 30 JEh{ 4H: |
28) Om puskarayai namah

Salutations to the one who is in the form of all spiritual
nourishment, represented by the infinite, blue lotus flower.

13
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29) Om kotisurya-samaprabhayai namah

Salutations to She who is the radiance of 100,000 suns.

LN N
30 30 qdd¥d «H: |
30) Or devatayai namah

Salutations to She who is worshipped in the form of all Devatas.

. o b\
R P TR TH: |
31) Om vanhirupayai namah

Salutations to the infinite fire and heat principle;
the first form of all forms.

" O <
IR 0 EARITR dH: |
32) Om trisaktyai namah
Salutations to She of the three powers (iccha, kriya, jiana).

C AN

]’ % JUEHEY TH: |
33) Orn varparupinyai namah

Salutations to She in the form of the sacred Vaidika societal
structure (which promotes maximum spiritual growth).

) A
3% 30 UM «H: |
34) Or gunasrayayai namah

Salutations to the abode of all virtuous qualities in full measure.
14



. A
30 IOMHY 4H: |
35) Om gunamadhyayai namah

Salutations to the one in-and-through all three gunas
(sattva, rajas, tamas).

[Nk aN haNY
P IO - a T |

36) Om gunatraya-vivarjitayai namah

Salutations to She, free of all gunas (as quality-less awareness).

% FHGE-YEH 79: |

37) Om karmajiana-pradayai namah

Salutations to absolute self-acceptance, which is beauty.

3¢ P °b|"<‘||¢l aH: |
38) Om kantayai namah

Salutations to the most attractive one.

- C o o\ ‘a
R 30 GIHEN-h[NTY H: |
39) Ormh sarvasamhara-karinyai namah

Salutations to the one who resolves the entire universe

into Herself without a trace (like an infinite black hole).

Q
F0 JHSR H: |

40) O dharmajnanayai namah

Salutations to She, the knowledge of Dharma-adharma.
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cCn N

¥ 30 JH[EE dH: |
41) Om dharmanistayai namah
Salutations to the one well-established in Vaidika karmas.

A ~C N\

¥ J GIRH-faaiid™ a9: |

42) Om sarvakarma-vivarjitayai namah
Salutations to She, free from all karmas and their fruits.

. QA
Y3 30 hIHEY dH: |
43) Om kamaksyai namah
Salutations to the one whose eyes reflect absolute self-acceptance.

. o N
¥Y % HEEESY a4: |
44) Om kamasamhantryai namah

Salutations to She who destroys all binding likes and
dislikes (which cause reaction).

A At N

Q4 F HHRM-{EESIdE 79 |

45) Om kamakrodha-vivarjitayai namah

Salutations to the one who is free from the six enemies of the wise
(all reactions that overwhelm the intellect).

. 6
0 TMGH a9 |
46) Om sankaryai namah

Salutations to She who, born of Sankara,
manifests all auspiciousness.
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B9 30 AMFHH AH: |
47) Om sambhavyai namah
Salutations to She who is born without being born.

. A
¥< 30 UM dH: |
48) Om santayai namah
Salutations to the one who is undisturbable peace.

¥ 30 'Ulfs'\(i\*‘“l"(i C‘)I‘“I"Ilq aH: |

49) Om candrasuryagni-locanayai namah

Salutations to She whose three eyes are
the moon, the sun and fire.

. A
% GelEH 4 |
50) Orm sujayayai namah
Salutations to the perfect wife of Siva (his left half).

w9 Fo AN AH: |

51) Om tarayai namah

Salutations to She who blesses us to cross the
shoreless ocean of becoming.

“
% e 9: |

52) Orm jahnavyai namah

Salutations to the daughter of the great sage, King Jahnu.
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w3 30 ﬂdli\\ﬂdltl qH: |
53) Orm janapujitayai namah

Salutations to the one worshipped by all beings.

WY Jo FITE 79: |

54) Or $astrayai namah

Salutations to She who takes the form of all Vedic knowledge.

Wy, 50 I 99: |

55) Om sastramayayai namah

Salutations to the one in-and-through all sacred Vedic scripture

(and all texts based on those scriptures).

. O =\
g 30 W\ dH: |
56) Om nityayai namah
Salutations to She who is deathless-ness.
. <
30 YHM AH: |
57) Orih subhayai namah

Salutations to the most auspicious one.

) A
ue G TegTe-TEqeHEE a9: |
58) Om candrardha-mastakayai namah

Salutations to She who wears the crescent moon as an
ornament in her hair.
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) 2
YR F AR 7H: |
59) Om bharatyai namah

Salutations to the one reveling in her nature as immediate,
Self-evident-awareness.

. o=\
&o 30 UM «H: |
60) Om aryayai namah

Salutations to She who is fully integrated with the value of values
and yama-niyamas (all sacred Vedic disciplines).

§ P FHedE 74: |
61) Om kalpayai namah
Salutations to She who manifests as every aeon of time.
R % F A9 |
62) Om karalyai namah

Salutations to the first manifestation of form as fire.

53 % FU-TUESH H: |

63) Om krsna-pingalayai namah

Salutations to the one whose black hair blankets the whole universe.

. A
&Y 30 o&H «H: |
64) Om brahmyai namah

Salutations to the wife of Brahma-jl.
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. 2
&4 30 [ANHUY AH: |
65) Om narayanyai namah
Salutations to the ultimate resting place for all Human beings.

. O haNt
&& 0 W™ dH: |
66) Om nityayai namah
Salutations to She who is eternal (beyond time).

- o~ hanY
RS F0 g d-IRIAH H: |
67) Om candramrta-parivrtayai namah

Salutations to the ambrosia of the moon'’s rays which
bless all plants and beings on Earth.

L NN
¢ 30 SYB AH: |
68) Om jyesthayai namah
Salutations to She who is most-exalted-being.

. o haNY
& 30 Sleqly H: |
69) Om indirayai namah

Salutations to She, worshipped as the compassionate,
all-powerful one.

. A
Yo 0 HEMMIM H: |
70) Om mahamayayai namah

Salutations to the great magician goddess who wields maya
(yet ever remains uninvolved and unaffected).
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- o [ e
30 STHEAMGHRINTY «H: |
71) Orm jagatsrstyadikarinyai namah

Salutations to She, manifesting-sustaining-resolving, while
swallowing the universe into Herself without a trace, Now-Now!

- N\ A~ ° Q
O 3 dATUS-h[[E-HERATY H: |
72) Om brahmanda-koti-sarmsthanayai namah
Salutations to the infinite countless centre of the entire universe.

. o N\
93 30 HlHY dH: |

73) Om kaminyai namah

Salutations to She who embodies the most desirable Sacred Erotic.

- eI
9E 30 HHAMINY H: |
74) Om kamalapiryayai namah
Salutations to the lover of all lotuses (as beauty and purity).

o 30 °b|('¢i|¢l"¢i H: |
75) Om katyayanyai namah

Salutations to the daughter of Kati;
wife of the great Rsi Yajhavalkya.

0§ W Gb':')ldldlq aH: |

76) Om kalatitayai namah

Salutations to division-less-being who transcends
time and all spectrums.
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. . o N
09 30 h[AHENHINIY «H: |
77) Om kalasamharakarinyai namah

Salutations to She who resolves time (Now-Now!)
into her timeless being.

o N

9¢ %o QETSHE a9: |

78) Orm yoganisthayai namah

Salutations to She who is in-and-through all sacred, Vedic,
yogic disciplines.

RN aN <N
O 30 JIVETFIT «H: |
79) Om yogigamyayai namah
Salutations to the ultimate goal of all serious, informed seekers.
o N NN
<o 30 YUTeHYTY H: |
80) Om yogadhyeyayai namah
Salutations to She; the object of meditation for her yogic disciples.

€9 % qURE 79: |

81) Om tapasvinyai namah

Salutations to the one in-and-through all sacred
austerities and disciplines.

) A
¢ 30 A& dH: |
82) Om jhanarupayai namah

Salutations to the one whose essential nature is the
consciousness-principle.
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. O haNY
€3 30 [[{RINY dH: |
83) Om nirakarayai namah
Salutations to She who is formless (all-pervasive like space).

¢g 0 FRMIE-FSUER 9: |

84) Om bhaktabhista-phalapradayai namah

Salutations to the one who grants all wishes
to her most ardent devotees.

. o ha\
¢4 30 YdTIcHAR «H: |
85) Om bhutatmikayai namah

Salutations to She in the form of the five
elements (bhutas) and all elementals.

¢& 30 IRy a9 |

86) Om matarhgyai namah

Salutations to the Goddess of all the Elephant-tribe (Earth) people.

. ¢
€9 30 JAAMUY AH: |
87) Orm sarvanyai namah

Salutations to She who resolves the universe into
Herself without a trace.

. a N\
¢¢ 3 IAIIRTY H: |

88) Om bhutadharinyai namah

Salutations to She, un-negatable-self-existent-being,
being in-and-through all five material elements.
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. A
€ 30 EIIY dH: |
89) Om svadhayai namah
Salutations to She who blesses all fire rituals (in sacrifice).

- ~ 2\
R 30 qTN-HeYIdY dH: |
90) Om nari-madhyagatayai namah
Salutations to the Sacred Feminine core of all beings.

LN
R F Wiy TH: |
91) Om bhairavyai namah

Salutations to the one who strikes fear in the hearts of
all who turn away from Her Grace and go against Dharma.

) 2
R 30 AL dH: |
92) Orn satyajianayai namah

Salutations to the embodiment and essence of
Truth and Knowledge.

. A
Y o UM AH: |
93) Om $subhrayai namah
Salutations to She; purer than the purest.

. <\
W 30 HEHM dH: |
94) Om suksmayai nhamah
Salutations to the one subtler than the subtlest.
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) A
W™ 30 HEA AH: |
95) Om matrayai namah

Salutations to She who manifests as the subtle sense-organs
(measuring instruments) of all beings.

- O haNy
| W AAHEY H: |
96) Orm niralasayai namah

Salutations to the one ever alert, attentive to her
nature and free of laziness.

. O haNt
Q9 30 [[qHHATY H: |
97) Or nimagnayai namah
Salutations to She who is resolved in fullness without reason.

¢ % HiGAgRIY 4: |

98) Om nilasankasayai namah
Salutations to the most attractive blackness of space.

N aY [aN o\
QR G fcaHirad aH: |

99) Orn nityanandinyai namah

Salutations to She whose nature is timeless, absolute-fullness.

. A
900 30 B AH: |
100) Om harayai namah

Salutations to She who removes ignorance and
denial from all her devotees.
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. A
Qo2 30 Y AH: |
101) Om parayai namah
Salutations to She; not limited by space, time, object or quality.

) A
0 J FAFIEH H: |
102) Om sarvajihanapradayai namah

Salutations to the one who blesses all her devotees with the wisdom
in which knowing one thing, everything else is as-well known.

) A
203 F0 IfAdY «H: |
103) Om anantayai namah

Salutations to She who is free from all limitation
(with reference to time, space and object-quality).

. A
Q0¥ 30 HA AH: |
104) Om satyayai namah
Salutations to infinite-intelligent-order.

- < o N
oY% 0 gAHEYTY H: |
105) Om durlabharupinyai namah

Salutations to She whose essential nature is subtler than the
subtlest; understood through the study of the Vedas.

. !
Q0§ F HLEIH dH: |
106) Om sarasvatyai namah

Salutations to the ever-flowing, all-pervasive one.
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909 30 WA AH: |

107) Or sarvagatayai namah

Salutations to the centre of centres with infinite circumference.

5 C ~ N\
go¢  F0 FATHISIGIY =H: |

108) Om sarvabhistapradayinyai namah

Salutations to the She, reckless giver of all auspicious
boons to Her devotees.

| 3 dced 3fa ot g

HEIRRIT a5 : HYUI, |

On tatsat iti $ri durga
astottarasatanamavalih sampirpam

Thus, the 108 names of Durga are concluded.

| G0 3MMled: FMMed: JTed: ||
Om éantih éantih $antih
. & ' o o
Fo ZSHAT T G |
|
g g@val % |

Orh durlabha durgama durga
duhkhahantri sukhaprada Om

Om! She who is unobtainable*, unapproachable*, inaccessible*;
She who is the end of sorrow and is happiness for no reason; Om!

*Almost.
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PUjya Sri Svami Dayananda Sarasvati

PGjya Sri Svami Dayananda Sarasvati (1930 — 2015) is considered the
leading figure in the renaissance of the study of Advaita Vedanta in
the late 20% century. A ‘teacher of teachers’, Pljya Svami ji took diksa
samnyasa in 1962 under the guidance of Svami Cinmayananda
Sarasvati. Pujya Svami ji studied the complete traditional teaching
methodology from his sadguru, Svami Pranavananda. He then refined
his teaching skills by studying the Brahma Sutras with Pljya Svami
Tarananda Giri of the Kailash Ashrama in Rishikesh.

In 1972 Svami Dayananda began the first of what would become 10
three-year courses which would take place over the next 40 years.
These courses focused on the study of Advaita Vedanta and Sanskrit.

PUjya Svami ji established four traditional teaching centers for the
express purpose of the study of Vedanta and Sanskrit. These centers
are located in Rishikesh (Uttarakhand), Annaikatti (Tamil Nadu) and
Nagpur (Maharashtra) in India, and in Saylorsburg, PA in the United
States.

Current estimates regarding the number of PUjya Svami ji's students
who currently teach Vedanta and/or Sanskrit at 200. Samghas of these
teachers may be found in such diverse locations as California, Madras,
Réunion, Sweden, Hawai'i and Brazil and in many other locations
around the globe.

PGjya Sri Svami Dayananda Sarasvati’s contribution to the study of
Vedanta is incalculable. His legacy of centers of learning, recorded
discourses, books, and most of all teachers, will continue to bless the
world for many years to come.
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Sri Svami Vagiéananda Sarasvati

Sri Svami Vagisananda Sarasvati is a senior disciple of Pijya Sri Svami
Dayananda Sarasvati, and has been studying and teaching Vedanta
since 1975.

Svami ji was in his teens when he became fascinated with mystical
poetry and non-dualistic philosophies. In 1975, at the age of 19, he
left his home in the United States and traveled to India to study in a
traditional gurukulam. After graduating from a three-year residential
course in Vedanta and Sanskrit, he attended four subsequent three-
year courses in the United States and in India.

Using the traditional methodology called sampradaya, Svami
Vagisananda ‘unlocks’ the scriptures of Vedanta, thereby removing the
veil of ignorance; the cause of all human suffering. He is a traditional
samnyasi (a renunciant who is committed to a life of knowledge and
has taken a vow of non-injury). A master of the South Indian Krsna
Yajur Veda style of chanting, Svamr ji has traveled the world teaching
Sanskrit, Vedic chanting and Vedanta.
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