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Introduction

This booklet contains the ‘108 Sacred Names’ of Devi Sarasvati (the
presiding deity of knowledge), along with a prayer to Sarada Devi.

The Vedas, the sacred texts that form the foundation of the Hindu
tradition, have a highly refined understanding of ‘God’. In the vision
of the Vedas, ‘God’ is not a matter of belief but a conscious ‘being’
to be understood as the limitless, non-separate knowledge-and-
material-cause of the entire universe. God is both immanent (in-
and-through time and space) and transcendent (transcending time
and space). In the scope of the Vedas, there is neither one god
(monism) nor many gods (pantheism). There is only God; one
Supreme Being.

The individual, through form-full worship, surrenders to the infinite
intelligent whole to settle all relationship accounts. In the Vedas,
this infinite-intelligent infallible God is called Iévara. The relationship
between the devotee and Iévara has no imbalances, defects or
potential conflicts. We intelligently pray for help from Iévara, who,
possessed of the attribute of infallibility, requires no help. This is
intelligent-seeking.

Iévara has all virtuous qualities in full measure. ‘yatha yatha upaste
tadeva bhavati’: ‘as we worship, as we admire and praise, so we
become’. We absorb those virtues that we openly admire and
praise in prayer by chanting the sacred names of Iévara. As we
chant the names (nama) we become absorbed in the named (nami).
Through prayer, in the context of chanting Iévara’s names, one
becomes absorbed in the named Iévara until there is only Iévara;



understanding that everything in this creation is profoundly sacred.
Through this form of prayer, one loses one’s sense of alienation and
isolation. When everything is understood to be sacred, one feels
deeply connected to the whole, like being back in the womb. There
is an expansion; a deep sense of interdependence; a freedom from
isolation. Over time and with continued practice, this process of
expansion will help resolve all psychological core issues in one’s
heart which may have remained unprocessed due to unresolved
issues with mother-father, past lives, etc. This is why we can never
bypass the heart; we can never bypass Iévara.

Iévara manifests as the limitless, non-separate knowledge and
material-cause of the entire universe. Iévara is conscious-being that
sustains all ‘creation’; creation, in this context, is to be understood
more correctly as ‘manifestation’. What is manifested is simply
‘material’ appearing as manifold names and forms with functions.
Just as all ‘ornaments’ derive their existence from ‘gold’ (without
‘gold” undergoing any change or modification), the jagat (the
universe, including one’s body-sense-mind complex) draws its
existence from, and is sustained by the limitless and all-pervasive
I$vara. To be the ‘truth of everything’, ‘God’ has to be free of all
limitations, modifications and attributes (including gender). Yet the
beauty of this vision is that when all nhames and forms are non-
separate from ‘God’, Iévara may be objectified and therefore
worshiped as any gender, name, form or function

Vedic cosmology places great value on the feminine principle; not
only as the creative intelligence responsible for the manifestation of
all names and forms (maya), but also as all knowledge and
abundance. These feminine principles govern many human desires,

pursuits and goals. Human goals may be categorized as the
following:

1) Dharma; earned grace (actions done based on universal
values and Vedic guidance that produce grace).

2) Artha; security.

3) Kama; pleasure.

4) Moksa; freedom from the notion of bondage/limitation and
freedom from all forms of suffering.

Of these four goals, artha and kama are generally the most popular
due to the fact that they deal with easily observable, material
outcomes. Because one has a feeling of lack based on the incorrect
belief that one is limited and incomplete, one seeks external
security and pleasures to fill that seeming lack.

In the scope of the Vedas, the ultimate ‘goal’ of every human being
is moksa. Since the sense of bondage, incomplete-ness and limited-
ness is notional, the knowledge that one is already full and
complete will dispel this ignorance. Unlike an animal, which has no
self-judgment, and has no need for such knowledge, human beings
are self-aware and are therefore subject to self-judgment.
Judgment, limitation, inadequacy and non-acceptance are universal
human conditions which transcend all cultural differences. Self-
judgment arises from the ignorance of the fact that one already is
limitless, full and complete; that one is, in essence, ‘non-separate’
from the limitless creator, Iévara. One mistakenly takes oneself to
be as limited as the body-sense-mind complex. This notion, born of
self-ignorance, leads one to become entangled in a life of
‘becoming’, where one tries to compensate for this persistent notion
of inadequacy by constantly trying to ‘become’ limitless.



There are numerous preparatory disciplines to be undertaken that
will give the spiritual aspirant the needed qualifications to be able to
study and be successful in gaining Self-knowledge (to recognize and
own-up one'’s essential nature as absolute-fullness). Primarily, one
is encouraged to cultivate devotion to the teacher and to the
teaching. This devotion will help to give the person more maturity,
helping her to turn away from an ego-driven worldview based on
selfish and isolating concepts such as ‘I-ness’ and ‘my-ness’. One
requires a strong and healthy body that is free of disease and
physical weakness. This is vitally important so that one is not
waylaid by physical ailments while in the process of gaining
knowledge. One needs to be a mature, integrated person who is
relatively content, with a capacity to accept what ‘is’. One requires
discrimination (viveka) and dispassion (vairagyam); the intellectual
and emotional maturity to cease looking for the infinite in finite
places and the dispassion to let go of all that is finite. One also
needs the Grace of being in the proper place at the proper time. A
bright intellect that has the power to grasp and retain what is
studied is also required. All these scripturally guided disciplines,
under the guidance of a traditional teacher, will help to integrate
and harmonize the person physically, emotionally and cognitively.
These Vedic disciplines will help one to make proper, informed
choices; that is, make choices that support the goal of moksa. The
results of these disciplines will help prepare one to discover the
truth; that one is already infinite; pdrna; whole.

Regardless of whether one seeks to fulfill one’s desires through

material means (dharma, artha, kama), or whether one seeks to

resolve the desirer in the wake of knowledge of oneself (moksa),

one finds that one is not in control (of almost anything). It is true

that oneis free to act, but one has no control over the results of
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one’s actions.

Iévara manifests as the laws of karma; the universal principles that
govern the results of one’s actions via cause-effect. The difference
between the success and failure of any undertaking, given that one
has applied timely and proper effort to its preparation, is this hidden
variable that makes its appearance in the form of one’s karma.
Every day a portion of the karma allotted to the individual for that
particular lifetime is made manifest and can bring with its
manifestation difficulties and obstructions in varying degrees.
Certain types of karmas can put roadblocks in one’s path and can
even hijack one’s mindset, derailing the individual from the intended
goal. Since the effects of these types of karmas are ‘hidden’, one
cannot know when and in what form they will manifest. However,
these karmas may be consciously neutralized or mitigated by right
actions (punya karmas) in the form of prayer.

Prayer is the invocation of Iévara as ‘all-pervasive-infinite-
intelligence-being’. Although there is an insect called a praying
mantis, only human beings are actually capable of prayer. Prayer in
action may be physical, verbal and/or mental. Each of these actions
produces Grace (Dharma) because in prayer, the will is generally
not enslaved by one’s binding desires. In prayer, one understands
and acknowledges one’s own helplessness. In prayer, one may
choose to surrender one’s limitations to the ‘altar of limit-less-ness’.
Like all actions, prayer produces visible and invisible results. The
visible results of prayer include a strengthening of the mind, helping
to make it calm and free of conflict. The invisible results of prayer
have the capacity to dissolve the unseen karmic obstacles that may
be in one’s path, freeing one to achieve one’s goals with only
limited or no obstructions.



When one prays for knowledge of any kind, Iévara is invoked in the
form of Goddess Sarasvati. The word Sarasvati means ‘the one who
forms the infinite flowing river of knowledge’. Sarasvati is the Vedic
Goddess of knowledge. She presides over the knowledge of oneself
as ‘absolute-fullness’ and the pursuit of all disciplines and arts
(including speech and sound).

Vedic prayer is a form of surrender. The Sanskrit word for surrender
is ‘namah’. It is an invocation that consciously acknowledges the
forces in one’s life one cannot control or change. Namah also means
‘surrendering one’s feelings of helplessness to the altar of that
which is all-powerful’. When surrender is successful, one loses the
notional feeling of alienation with the realization that one is part of
the whole (indeed, is the whole), and allows one to reconnect to
one’s sense of purpose; that purpose being the burning desire for
freedom from suffering (sarhsara).

Prayer, in the context of this booklet, is in the form of one hundred
and eight names. These names reveal the ‘nature’ of Iévara. In
truth, the number of repetitions and even the names themselves
are irrelevant; all names and forms are the Goddess's alone.

If one repeats the name of a person or some inanimate object all
day, one would be seen as suffering from some kind of obsessive
mental disorder. But if one repeats the names of the Goddess all
day, such a person is respected as a devotee. This is because, in
the case of the Goddess, the name and the deity are one and the
same. There is no distinction between the eulogized attributes and
the conscious entity that represents them.

The chanting of one hundred and eight names has a purifying effect;
partly because of the poetic and alliterative arrangements of the
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names and partly because, as one chants, one sees the meaning of
the words as non-separate from oneself. In ‘surrendering to the
alter which encompasses everything’; in identifying with ‘that which
is all-powerful’, this notional sense of alienation and limitation
begins to dissolve.

There are numerous ‘one hundred and eight names’ compendiums
available for chanting and worship; each dedicated to revealing the
attributes of various deities. Of these, the one dedicated to Goddess
Sarasvati is very popular. She represents knowledge; that most
salient of human pursuits. The types of names that reveal the
nature of Goddess Sarasvati are fourfold:

1) Names which reveal the essential nature of Iévara: om
trikalajfiayai namah; She who is unconditioned by time (#72).

2) Names which reveal Iévara as the cause of the universe: om
trayimurtyai namah; She who is the cause, sustainer and
destroyer of the universe (#71).

3) Names which indicate ‘manifest form’: om sarasvatyai namah;
She, the flowing, all-pervasive one (#1).

4) Names which reveal the esoteric nature of the Goddess,
describing Her attributes which are often symbolic in nature:
om rakta-madhyayai namah; She who manifests as sacred
blood (signifying the attribute of movement) (#103).

What is offered in this booklet is a simple translation, Sanskrit in
IAST (International Alphabet of Sanskrit Transliteration) and the
original Sanskrit of the names of Sarasvati in devanagari script. This
booklet is designed for the mind of the ‘modern’ reader who may be
new to both the Vedic tradition and Sanskrit pronunciation. May the
Goddess Sarasvati abide in the devotee’s heart in the form of
honeyed speech, love, perseverance and a thirst for knowledge.

Sri Svamini Svatmavidyananda Sarasvati & Sri Svami Vagisananda Sarasvati
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Invocation

Oh, Goddess Sarasvati, our salutations to you. You
who fulfills all my desires, I am to begin my sacred studies.
May my pursuit of Self-knowledge end in ‘success’.

Om sarasvati namastubhyam varade kama rupini
vidyarambham karisyami siddhirbhavatu me sada
P G AHEG TS HH &7 |
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May the self-effulgent Goddess Sarasvati, the conduit of ‘knowledge of the
absolute’; the very incarnation of limitlessness (who praises those wise enough to
have studied, absorbed and assimilated the four Vedas) ever reside in my heart

and rest on my tongue.

Om ya devi stuyate nityam vibhudairvedaparagaih
sa me vasatu jihvagre brahmartpa sarasvati

. haN N s NN ha
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We invoke the King among those who ‘know’ Brahman, who
we recognize as the incarnation of limitless compassion.
May the guru, the light of knowledge, the remover of darkness,
stimulate and bless our intellects.

Om dayanandaya vidmahe brahmajfiendraya dhimahi
tanno guruh pracodayat

o TAEE [5R FelevEd YR |
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108 Names of Sarasvati

Om atha sarasvati astottarasatanamavalih

| 30 3T Tl STSARIAATHE S |

1) Salutations to the flowing, all-pervasive one.
O sarasvatyai namah

, =
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2) Salutations to She who is pure Grace.
Orh mahabhadrayai namah

: S
30 HeMgH «H: |

3) Salutations to She; the wondrous,
mysterious, creative power.

Om mahamayayai namah
. A
% HEHEN H: |

4) Salutations to the one who grants all wishes.
O varapradayai namah

. 2\
30 ICSH aH: |

5) Salutations to the one who manifests abundance.
Orn $ripradayai namah

20 SfivER A9 |
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6) Salutations to the one who resides in lotus-purity.
Om padmanilayayai namah

. [ haNY
30 QAU «H: |

7) Salutations to the lotus-eyed one.
Om padmaksyai namah

@W&%Hﬁzl

8) Salutations to the one with lotus-pure speech.
Om padmavaktrakayai namah

. 2\
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9) Salutations to the younger sister of Siva.
Or Sivanujayai namah
. o 2\
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10) Salutation to the bearer of the Vedas.
Om pustakabhrte namah

20 JEqRd 79 |

11) Salutations to the one whose gesture (mudra) indicates
oneness between the individual and the total.

Orn jAianamudrayai namah

. N
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12) Salutations to She in whom all yoginis revel.
Orm ramayai namah
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13) Salutations to She who is free from space, time and quality.

Om parayai namah
. A
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14) Salutations to the one who manifests as desire.
Orm kamarupayai namah
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15) Salutations to She who is knowledge of the absolute.

Orm mahavidyayai namah
- o N\
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16) Salutations to She who neutralizes all inhibiting factors
(papa karma) for the ‘attainment’ of moksa.

Om mahapatakanasinyai namah

. o~ N
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17) Salutations to the ultimate refuge for all beings.
Orm mahasrayayai namah

0 HETSET a9 |
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18) Salutations to the garlanded one. 24) Salutations to She who is worshipped
Orh malinyai namah by all celestial beings.
~ Om suravanditayai namah

. a\|
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19) Salutations to She who is the
enjoyer of everything at once. 25) Salutations to She who is time.

Orm mahabhogayai namah Orh mahakalyai namah

‘“
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26) Salutations to the one who manifests as the
binding power of samsara.

20) Salutations to the one whose arms are all arms.

Orh mahabhujayai namah Orh mahapaséayai namah

. A
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21) Salutations to She who is most fortunate. 27) Salutations to the great ensnarer.
Orm mahabhagayai namah Om mahakarayai namah
. b\ . <
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22) Salutations to She who manifests 28) Salutations to the great controller
as great enthusiasm. of all immutable laws.
Orm mahotsahayai namah Orh mahankusayai namah
. ~ A . A
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23) Salutations to the effulgent-limbed one. 29) Salutations to She of the yellow dress.
Orn divyangayai namah Orh pitayai namah

\,‘f\ ‘“ . ‘\
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30) Salutations to the one without impurities
(binding likes and dislikes).

Orm vimalayai namah
. o haY
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31) Salutations to She, manifest as all
names, forms and functions

Om visvayai namah

Jo a9, |

32) Salutations to She who is wreathed in pure effulgence.

Orn vidyunmalayai namah
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33) Salutations to She who is all-pervasive.

Om vaisnavyai namah
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34) Salutations to the one with cool, lunar radiance.

Orh candrikayai namah

- [ haNY
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35) Salutations to the moon-faced one whose
heart is resolved in imperturbable peace.

Orm candravadanayai namah
. A
30 Hegdgdd dH: |
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36) Salutations to She who is adorned
by the autumnal moon.

Om candralekha-vibhusitayai namah

. (oS oI
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37) Salutations to the one who has all the qualities of the sun.

O savitryai namah
ol
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38) Salutations to She whose essence is pure-knowledge.

Or surasayai namah
. 2
% N 9 |

39) Salutations to the self-effulgent one.
Orm devyai namah

L
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40) Salutations to She who is adorned by light.

Om divyalankara-bhusitayai namah
o N\

. O
30 [QeUIAGN-HHdM™ aH: |
41) Salutations to the Goddess of
speech, words and meanings.
Orm vagdevyai namah
. =
30 diqey «H: |

8



42) Salutations to the giver of
sustenance as infinite Mother-Earth.

Om vasudhayai namah
. A
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43) Salutations to the one with the brilliant intellect.
Om tivrayai namah

0 AR 79 |

44) Salutations to She, profoundly auspicious,
who removes all obstacles to ‘gaining” moksa.

Orh mahabhadrayai namah
. A
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45) Salutations to the one who is infinitely powerful.
Orm mahabalayai namah
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46) Salutations to the giver of ultimate heart-comfort.
Om bhogadayai nhamah

L QA
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47) Salutations to She who manifests as Mother.
Orm bharatyai namah
. 2
%o Y aH: |
9

48) Salutations to the one who manifests as light.
Om bhamayai namah

, 2
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49) Salutations to She who is revealed
by the words of the Vedas.

Orm govindayai namah
N N
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50) Salutations to the one in whose heart all four Vedas reside.
Om gomatyai namah

e N
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51) Salutations to the auspicious-one;
absolute-fullness for no reason.

Om Sivayai namah
o o N
30 RIEY €H: |

52) Salutations to She, who with
dispassion, wears matted locks.

Om jatilayai namah

. o N
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53) Salutations to the one whose abode is the Vindhyas.
Om vindhya-vasayai namah

%0 -9 a9 |
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54) Salutations to the Empress of the Vindhya Mountains.
Om vindhyacala-virajitayai namah

. O oo N\
% [ ES-TANTd™ aH: |
55) Salutations to She as Durga; destroyer of all suffering.
Om candikayai namah
- o haNt
30 |UehY H: |
56) Salutations to She who is the power resting in Visnu.
Orm vaisnavyai namah
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57) Salutations to She as infinite power, resting in Brahman.

Orm brahmyai namah
. A
30 ATdd dH: |

58) Salutations to She who is adored and worshipped
through the study of Brahma-jfiana (the Upanisads).

Ornh brahmajnanaika-sadhanayai namah
. A A
30 SRR —HTIA dH: |
59) Salutations to She of pure effulgence;

the light of lightning.

Om saudhaminyai namah
o\ o N\
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11

60) Salutations to She who grants immortality.
Om sudhamurtyai namah
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61) Salutations to She who manifests as great fortune.
Orm subhadrayai nhamah

@gﬂ?ﬁﬂﬁ:l

62) Salutations to She who is adored by gods.
Orh surapujitayai namah

. o e\
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63) Salutations to the one who resides in sat;
limitless-existence.

Om suvasinyai hamah

o
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64) Salutations to the one who has
the most perfect of all noses.

O sunasayai hamah
. A
30 Al 4H: |

65) Salutations to She;
ever-wakeful to Her essential nature.

Om vinidrayai namah

oA N
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66) Salutations to the lotus-eyed one.
Om padma-locanayai namah

. N
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67) Salutations to the one manifest as
both relative and absolute knowledge.

Om vidyartpayai namah
. O o\t
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68) Salutations to the limitless, attractive-eyed one.

O visalaksyai namah
. O D
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69) Salutations to the consort of Brahma-ji.
Om brahmajayayai namah
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70) Salutations to She who is manifest
as the fruits of knowledge.

Om mahaphalayai namah

, 2\
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71) Salutations to She; infinite creator, sustainer and destroyer.

Or trayimdrtyai namah

. —
Fo FH a9: |
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72) Salutations to She; immediate knower
of past, present and future.

Orn trikalajhayai namah

N e <N
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73) Salutations to She who manifests as the three gunas.
Orn trigunayai namah

N e haNY
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74) Salutations to She who is in the form of the four Vedas.
Om Sastraripinyai namah
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75) Salutations to She who destroys the
asura Sumbha (ignorance).

Orh Sumbhasura-pramathinyai namah

ol
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76) Salutations to the giver of good fortune (moksa).
Om Subhadayai namah

, 2
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77) Salutations to She who exists as all
sacred syllables and sounds.

Om svaratmikayai hamah

- [ =\
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78) Salutations to She who destroys the asura Raktabija.
Om raktabija-nihantryai namah

. ~ b
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79) Salutations to the one who destroys the
asura Canda-munda.

Om camundayai namah

. =
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80) Salutations to She who manifests as the Universal Mother.

Orh ambikayai namah

. o =N
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81) Salutations to She who destroys the cohorts of Mundaka.
Om mundakaya-praharanayai namah

% GUSHE-SEXTTY 74: |

82) Salutations to the destroyer of the smoky-eyed one.

Orh dhimralocana-mardanayai namah
e 2
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83) Salutations to the one praised by all lesser devas.
Om sarvadeva-stutayai namah

. ShaY =\
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84) Salutations to She who is as calm
and beautiful as the moon.

Om saumyayai namah
QAN

30 qFY AH: |

85) Salutations to She who is worshipped
by godly and ungodly alike.

Om surasura-namaskrtayai namah

. =\
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86) Salutations to She who exists as
the destroyer of the cosmos.

Orn kalaratryai namah

. o\
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87) Salutations to the one who is all the moon’s phases.
Om kaladharayai namah
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88) Salutations to She who makes possible
the most refined of art forms.

Om rupasaubhagya-dayinyai namah

[N
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89) Salutations to the effulgent Goddess of speech.

Om vagdevyai namah
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90) Salutations to the one guiding all desires.

Om vararohayai hamah

. N2
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91) Salutations to She who is the power of Visnu.

Orn varahyai namah
. 2
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92) Salutations to She whose abode
is the water-borne white lotus.

Orn varijasanayai namah
- o 2\ .
30 NS4 dH: |

93) Salutations to She who wears the
entire universe as her clothing.

Om citrambarayai namah
o D 3 <N
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94) Salutations to the one manifest
as sacred aromatic scents.

Om citragandhayai namah
. o e}
30 T dH: |
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95) Salutations to She who is adorned with colorful garlands.
Om citramalya-vibhusitayai namah

. O [ NN
30 TAHTY-THHA™ [H: |
96) Salutations to the most attractive, irresistible one.
Orn kantayai namah

, 2
30 hledid dH: |

97) Salutations to She who grants all desires.
Om kama-pradayai nhamah

P FHH-YIR 99: |

98) Salutations to the one worthy of adoration.
Orh vandyayai namah
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99) Salutations to She who is worshipped
as the seat of wisdom.

Om vidyadharasupujitayai namah
. O o N
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100) Salutations to the one whose face is purity.
Om $vetananayai namah
e A
30 T «H: |
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101) Salutations to She whose arms
are as beautiful as the blue sky.

Om nilabhujayai namah

P NS 79: |

102) Salutations to She who manifests the
fruit of the four human goals.

Orn caturvarga-phala-pradayai namah

% AJIT-FS-TEH Y |

103) Salutations to the one who manifests as
sacred blood, in-and-through all bodies.

Om rakta-madhyayai hamah

- <N
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104) Salutations to the one who is ever free from ignorance.

Or niranjanayai hamah

N e haNY
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105) Salutations to She whose legs are blue.
Om nilajanghayai namah

0 ST 79: |
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106) Salutations to She who revels in emperor-ship
in concert with the four-faced Brahma-ij.

Orm caturanana-samrajyayai namah

P IGOAA-AEIE T |

107) Salutations to the one whose vehicle (vahanam) is a swan.
Om hamsasanayai namah

20 EEMEA A9 |

108) Salutations to She who manifests as the trinity:
Brahma-Visnu-Siva.

Orn brahma-visnu-sivatmikayai namah

P SET-faeu-RErfcrsi 79 |

Thus are the 108 sacred names of
Goddess Sarasvati completed.

O tatsat iti $ri sarasvati
astottarasatanamavalih sampirnam

Fo AcHd_3id 21 TEadl
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Orm peace peace peace
Orh $antih $antih $antih
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Sri Saradadevi Stotram

Om atha $r1 saradadevi stotram

Fo 1 ofl ARSI T

1) Salutations unto the effulgent Sarada whose form, as
autumnal grace, abides in the city of Kasmir. I pray to You to
always bless me with the gift of knowledge.
Orm namaste Sarade devi kasmira-puravasini
tvamaharh prarthaye nityam vidyadanarn ca dehi me

o THE FNS 4] HIEHR-FLETET |
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2) She who manifests as devotion, memory and intelligence;
She, the Goddess of words, meaning and cognition, reposes on
the tips of the tongues and in the hearts of all devotees. The
beloved of Lord Brahma-ji, She bestows emotional mastery
(including the six-fold inner disciplines) which are prerequisites
for those who wish to study Vedanta.

ya Sraddha dharana medha vagdevi vidhivallabha
bhaktajihvagrasadana $amadigunadayint
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3) I bow to Yamini, the incarnation of spiritual discipline (yama-
niyama), whose ears are studded with lightning streaks of effulgent
knowledge. I bow to Bhavani, creator of all, who is the knowledge-

river of immortality, quenching the tormenting conflagration of
samsara.

namami yaminim natha-lekhalankrtakuntalam
bhavanirm bhavasantapa-nirvapanasudhanadim

THIH AT TS SgaEaBT. |
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4) I surrender to the auspicious one who stretches in-and-through
all of time and is yet timeless. I surrender again and again unto
Sarasvati, She who manifests as the limitless flow of relative and

absolute knowledge spoken of in the Upanisads, the Vedas and the

six limbs of the Vedas.

bhadrakalyai namo nityam sarasvatyai namo namah
vedavedangavedanta-vidyastanebhya eva ca
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5) Salutations to the one known through speech, words and

meanings; the very incarnation of Brahman — the absolute — who is

the self-effulgent light of knowledge; who is the presiding Goddess
over all forms of knowledge.

brahmasvartpa parama jyotirtipa sanatani
sarvavidyadhidevi ya tasyai vanyai namo namah

SRTEEEY] G STl GTae |
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6) Salutations to Sarasvati, the all-pervasive one; the infinite-
intelligent deity, manifest as the knower-known-knowledge of all
beings; whose presence lends jagat its existence and radiance;
without whom the entire universe would be lifeless.

yaya vina jagatsarvam $asvajjivanmrtarn bhavet
jhanadhidevi ya tasyai sarasvatyai namo namah

T faeT SPTcHd St Wad. |
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7) I surrender to the one who manifests as speech; the
presiding essence of articulation. Her absence would rob the
cosmos of all sounds, words and sanity, rendering it mute.

yaya vina jagatsarvam mukamunmattavatsada
ya devi vagadhisthatri tasyai vanyai namo namah

T 1 SHTeEd R |
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Thus, the praise-chant of Sri Sarada Devi is complete.
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Sri Svami Vagiéananda Sarasvati

Sri Svami Vagisananda Sarasvati is a senior disciple of Pujya Sri
Svami Dayananda Sarasvati, and has been studying and teaching
Vedanta since 1975.

Svami ji was in his teens when he became fascinated with mystical
poetry and non-dualistic philosophies. In 1975, at the age of 19, he
left his home in the United States and traveled to India to study in a
traditional gurtkulam. After graduating from a three-year residential
course in Vedanta and Sanskrit, he attended four subsequent three-
year courses in the United States and in India.

Using the traditional methodology called sampradaya, Svami
Vagisananda ‘unlocks’ the scriptures of Vedanta, thereby removing
the veil of ignorance; the cause of all human suffering. He is a
traditional samnyasi (a renunciant who is committed to a life of
knowledge and has taken a vow of non-injury). A master of the
South Indian Krsna Yajur Veda style of chanting, Svami ji has
traveled the world teaching Sanskrit, Vedic chanting and Vedanta.
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